THE. 


‘L EACHER’S Pin 


Devoted to the interests of Unitarian Sunday Schools. 


Vor. I. 


JUNE, 1878. 


No. 9. 


REMOVAL. 


The rooms of the Unitarian Sunday- 
school Society are now at No. 7, Tremont 
Place. Communications should be ad- 
dressed accordingly: Visitors will always 
“be cordially welcomed. 


LESSON XXII. 
THE MARRIAGE AT CANA. 


Jesus and his companions journey from 
the valley of the Jordan into Galilee. He 
may have gone directly to Nazareth, and, 
learning of the wedding at Cana, and of 
his mother’s presence there, passed imme- 
diately on, with his friends, to join in the 
festivities. As Mary was there as a guest 

manifesting: considerable solicitude in re- 
gard to the supplies for the feast, it is quite 
likely that the marriage was that of some 
relation or near friend. Some writers have 
suggested that the bridegroom might have 
been a brother of Mary; and others, that 
he might have been John himself, the nar- 
rator of what occurred. 


CANA. 


The position of this village cannot be 
authoritatively ascertained. Kefr Kenna, 
about five miles northward from Nazareth, 
was accepted for some centuries as the 
Cana of the New Testament. But Dr. 
Robinson, in his ‘‘ Researches,” argues 
very strenuously in favor of a village five 
or six miles further north, as being the true 
Cana. This village is called KGnd-el-Jelil, 
which term has the advantage of a corre- 
spondence to the name given in the New 
Testament. It was pleasantly situated on 
a hill a little disconnected from the range 


of high land in that region. It is now un- 
inhabited, but its limestone houses remain 
in amore or less ruinous condition. Bits 
of pottery may be picked up, but they are 
the remains of earthen rather than of stone- 
ware. 


JOSEPH. 


It will be noticed that Joseph is not 
spoken of in connection with this wedding 
feast. The last allusion to him is when 
Jesus goes up to the passover at the age 
of twelve. The probability is that Joseph 
had died some time before the occurrence 
of this marriage. 


THE MARRIAGE FEAST. 


The ceremony of marriage will be de- 
scribed in another connection as these 
“Lessons” proceed. The attendant fes- 
tivities are all that are now brought into 
notice. These took place at the house of 
the bridegroom, or of his father, and were 
continued generally seven days, and some- 
times fourteen. Just what the entertain- 
ments were from day to day, it may not be 
possible to describe; but, from what is 
known of Eastern customs, a general idea 
may be gained. 

Among the Jews the principal meal was 
the supper, which was eaten from five to 
six o’clock in the afternoon. The banquets 
mentioned in Scripture took place at this 
time of the day. On the day of the mar- 
riage was the principal banquet of the 
marriage occasion. Banquets succeeded 
on each day ofthe celebration. There 
were also the ordinary meals, and various 
modes. of recreation and jollity to fill up the 
hours between. What has been heretofore 
said of Jewish life and customs will enable 
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the scholars to imagine how the tables were 
arranged, how the people reclined about 
them, what viands were brought on, how 
they were served and partaken. 


THE GOVERNOR OF THE FEAST. 


The precise position of this personage 
seems not well understood. Some writers 
regard him as a sort of head-servant, the 
caterer for the occasion, a man whose busi- 
ness it was to take charge of feasts. 
Others, as some friend of the giver of the 
feast, or some worthy person, called by him 
to take the honorable place at the table and 
preside at the banquet. It was evidently 
his duty to see that all the guests were 
properly arranged and served. The viands 
as brought in were placed before him, and 
by him distributed. The following verses 
from Kcclesiasticus (xxxii. 1, 2) will help 
to form some idea of his dyties : — 

‘< Tf thou be made master of a feast, lift 
not thyself up, but be among them as one 
of the rest; take diligent care for them, 
and so sit down. And when thou hast done 
all thy office, take thy place, that thou 
mayest be merry with them, and receive a 
crown for thy well ordering of the feast.” 


THE WATERPOTS OF STONE. 


The washing of hands before and after 
meals was a necessity. The cleansing of 
dishes during the meal was, also, to some 
extent necessary. .A supply of water would 
therefore be needed. These stone jars 
containing that supply were undoubtedly 
arranged in some convenient place, most 
likely in the court upon which the banquet- 
ing-room, the common room of the house, 
opened. 

The ‘‘firkin” is supposed to corre- 
spond to the Hebrew bath, a measure of 
about eight and one-half gallons. The 
jars, containing two or three firkins apiece, 
must each have held from seventeen to 
twenty-five gallons. Supposing the aver- 
age size to have been two and one-half 
firkins, the six would have contained about 
one hundred and twenty-five gallons. 
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THE FAILURE OF THE WINE. 


At what time -Jesus joined the festal 
party is uncertain. He may have arrived 
in time to enjoy all the festivities. Perhaps 
the addition of his friends to the number 
of guests had something to do with the 
failure in the supply of wine. ‘This failure 
must have occurred towards the end of the 
festivities, as it is hardly supposable that 
so small a supply was at first obtained 
that the failure could have early occurred. 
How generally the lack was known is un- 
certain. Probably only to the servants 
and to those who, like Mary, had some 
interest in the preparations for the feast, 
and felt some responsibility in regard to it. 
The bridegroom himself may not have 
known of it, and it is very obvious that 
such a fact would be kept from the assem- 
bled guests. 

It was natural that Mary, in her anxiety 
to save the bridegroom from mortification, 
should have recourse to her son. There is 
nothing in her words to indicate that she 
expected any thing of him. There may 
have been a vague notion that he, who 
doubtless had often shown some cleverness 
in relieving from difficulties, might suggest 
now some practical mode of relief. 


THE REPLY OF JESUS. 


Between Mary’s assertion and the reply 
of Jesus there is ample room for the work- 
ing of imagination. How much has been 
written to show what each meant, and to 
take, if possible, the seemingly harsh re- 
pulse out of the words of Jesus; and yet 
who is perfectly satisfied? In any simple 
recalling of the scene to mind, the answer 
does seem not in harmony with what we 
conceive must have been the relation be- 
tween Jesus and his mother. 

The explanation of the scene, as ad- 
vanced and received by many, seems to us 
manifestly unjust to both Mary and Jesus. 
The implication is that Mary was urging 
him to do an improper thing; or, perhaps, 
urging him in an improper way to do a 
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right thing. He replies: ‘‘ You have no 
control over me: I must act upon my 
own judgment. My time has not yet 
come.” And yet Mary knew he would 
act, and told the servants to obey him. 
He did act; but somehow the impression 
remains that he acted ungraciously. The 
difficulty is not in his term of address. 
He used the same with the utmost tender- 
ness as he hung upon the cross. ‘‘ Wo- 
man,” did we but speak the word aright, 
comprehends mother, wife, sister, and all 
sweet words expressive of the tender rela- 
tions in which the gentler sex stands in 
human life. But, ‘‘ What have I to do 
with thee?” how are we to make that 
sound right as coming from a son to a 
mother ? 

Whatever the explanation adopted, let it 
be impressed upon the scholars that the 
good son is always tender of his mother, 
even though she be humbler, and of smaller 
range of thought than he. Let them be 
assured that Jesus did not preface ‘‘ this 
beginning of miracles” with a rebuke for 
his mother. It was more consonant with 
his nature to receive even the querulous 
complaints of a weak mother, had Mary 
been such, into a sympathizing heart, and 
to reply in sweet and gentle tone. 


THE MIRACLE. 


We use the term ‘‘ miracle,” content that 
each shall receive it in his own sense. It 
has a general meaning in regard to which 
there is no dispute. All life is a miracle, 
a stupendous miracle. Behold in this 
month of June, in the rich and varied 
green, the profusion of flowers, the soft 
and glowing skies, the working of a mira- 
cle, which it would require the turning of 
an ocean of water into wine adequately to 
represent! But what a miracle is, in its 
special sense, is not so clear. We talk 
about the “* supernatural,” or the ‘ supra- 
natural ;” but who can tell us where the 
limits of nature lie, so that we can know 
when we get beyond or above them? 
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‘There are more things in heaven and earth 
» Than are dreamt of in your philosophy.” 


What we call miracles, in a special sense, 
will, if real, be found to be the working 
of some deeper law. We are content to 
wait. 

It will be a grave error, however, in 
teaching the young, to make Christianity 
depend upon the miracles. These are not, 
and cannot be, tests of divine truth. We 
know not what powers the free action of 
the spirit may have developed in Jesus; 
but we know that even the actual turning 
of water into wine by him would be no 
proof that God is our Father ; that, if pure 
in heart, we shall see Him; that we must 
love our enemies; is no proof that Jesus 
was a revealer of the absolute truth. The 
working of miracles in itself proves that the 
worker possesses a power that other men 
have not, and nothing more. It does not 
prove that he understands science, philoso- 
phy, or religion. Christianity may justify 
the miracles ; but the latter can never prove 
the former. The geometrician may tell us 
that the three angles of a triangle equal 
two right angles. His curing the sick 
would not prove it. But let him demon- 
strate it to our understanding, and we 
know it for ever. So it is the Spirit wit- 
nesses for truth in our spirits. 

The ‘“‘ miracles ” of Christ, whether reali- 
ties, exaggerations, or legends, teach pro- 
found truths. Let us get hold of their 
teaching, and commend it to those we 
teach, however we receive the miracles 
themselves. 

The ‘‘ turning of water into wine ” rests 
upon the authority of the writer of the 
Fourth Gospel. It differs somewhat in 
character from the other miracles, and was 
wrought for a different purpose. In the 
miracle of the loaves, there was no change 
in the material, but a multiplication of it. 
In the miracles of healing, we might sup- 
pose a hastening of the natural processes. 
But wine contains elements that are not in 
water. There is no natural process, so far 
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as our experience goes, by which water of 


itself can be changed to wine. The mira- 
cle was wrought for the purpose of giving 
pleasure. These considerations may pre- 
vent some who generally accept the mira- 
cles from accepting this. But all can grasp 
and appreciate the beautiful thought that 
lies at the heart of the miracle. 


It may be remarked that this account of 


the scene at Cana was not written till cer- 
tainly thirty years after it occurred. All that 
took place between Jesus and his mother 
could not have been reported, and the 
same may be true of what was said and 
done in other respects. 


THE WINE. 


The testimony of the ruler of the feast is, 
that it was strong wine; that it was good in 
those special qualities that commend wine. 
It was the custom at feasts to present the 
good wine first, because men were then in 
a better condition to judge of its quality. 
After much drinking, the men, in a state 
of partial inebriation, would not distinguish 
the difference between poor wine and good. 
Then poorer wines were furnished. But in 
this case the bridegroom had preserved his 
best till the last. 


THE LESSON OF CANA. 


The presence of Jesus at this marriage 
festival has blessed all such festivals since. 
That he entered into the enjoyment of the 
scene is quite certain, or his presence would 
have been arebuke. More than that, he 
evidently took such part as heightened 
the enjoyment of all. Jesus smiled upon 
innocent pleasures. 

That he drank wine, or in any way fur- 
nished wine, has probably but little to do 
with the temperance question of to-day. 
Jesus fell in with the custom of the times 
as far as modes of living were concerned. 
There seemed to be at that time but little 
need to bear testimony against drunken- 
ness. fforts have been made to prove 
that the Palestine wine, or that kind gen- 
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erally drank by the people, was not intoxi- 
cating. But these have not succeeded. It 
must be admitted that Jesus drank wine, as 
did the people generally, and that the wine 
had intoxicating qualities. 

The turning of water into wine is em- 
blematic of changing from the natural life 
to the spiritual; the passing from a lower 
plane of life to a higher. On the earthly 
level there is much that is seemingly low 
and mean, and a good portion of life is 
mere drudgery. But on the spiritual plane 
there is nothing common or unclean; but 
all glows in the light of God, and life is 


joy. 


LESSON XXIII. 
THE PURIFICATION OF THE TEMPLE. 


Jesus went from Cana down to Caper- 
naum. ‘The latter was situated upon the 
north-western shore of the Sea of Galilee. 
This sea lies in a valley depressed some 
seven hundred feet below the level of 
the Mediterranean. Cana was probably a 
thousand feet above. The general ten- 
dency of the uneven path from Cana to 
Capernaum must therefore have been 
downward. ‘The plain skirting the lake 
on the west was at that time very fertile, 
and thickly inhabited. But now desolation 
reigns. Not a vestige can be traced of 
the ancient Capernaum. Its neighboring 
towns were Chorazin and Bethsaida; but 
the site of either cannot now be ascer- 
tained. 

Jesus remained at this time but a few 
days at Capernaum. He joined a party 
going up to Jerusalem to the passover. 
Upon his arrival at the Temple he was 
shocked at the scene presented. The 
western porch, with the adjoining court 
of the Gentiles, was a scene of confusion. 
A great number of oxen, and probably 
thousands of sheep, were here exposed for 
sale. The bellowing of the one, the bleat- 
ing of the other, and the noise of the 
traders, were in strange contrast with the 
stillness that became the Holy Place. The 
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litter scattered about, and the collections of 
filth, were suggestive of any thing but the 
Temple of God. The bickerings of bar- 
gainers and the rattling of coin grated 
harshly on the ears of the devout, and ter- 
ribly roused the indignation of Jesus. 


THE TRADERS. 


In the early days of the Temple, the wor- 
shippers brought their sacrifices with them. 
Afterwards, a trade sprang up in the vicin- 
ity of the Temple, in such animals as were 
needed for offerings. Such a trade must 
have been a matter of great convenience to 
those who came from a distance, as well as 
a source of profit to those engaged in it. 
By degrees, the traders crowded up to 
the gates, and finally into the porch, and 
into the court beyond. It was at the festi- 
vals that most business was done. No 
doubt, at the passovers, when tens of thou- 
sands of sheep were on some occasions 
slain, the traders and the money-changers 
flocked to the Temple and opened their 
booths, as hucksters and venders of eat- 
ables now flock to Fairs and all large 
public gatherings. Such men regarded 
the feasts as sources of profit, and in their 
greed for gain would have invaded the 
Temple itself. The better class of Jews 
regretted the desecration; but there was 
no remedy, as the priests and scribes coun- 
tenanced it. 


THE EXPULSION. 


But now one appears who is greater in 
the possession of truth, and in his zeal for 
God, than whole orders of priests, all 
Pharisaic expounders of law, and armies 
of traders. He gathers up a few rushes 
from the litter strewed upon the pavement, 
braids them together, and with majestic 
wrath drives out the sheep and cattle. 
Their owners follow pell-mell, to keep their 
property in sight and retain possession. 
He turns upon the sellers of doves, and 
orders them to take their property hence; 


-and without ceremony overturns the ta- 


bles of the money-changers. There is no 
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withstanding him. A general panic ensues 
One literally chases a thousand. The Tem- 
ple is cleared, and there seems a general 
acquiescence. 


A SIGN DEMANDED. 


The Jews flock around Jesus after- 
wards, and demand some token of his 
authority. Why has he taken so much 
upon himself? Jesus replies obscurely. 
The Jews understood him to speak of the 
Temple, as he no doubt intended they 
should. John adds that he spake of the 
temple of his body, and some commenta- 
tors go so far as to intimate that he may 
have pointed at his body. In such case, 
the Jews would hardly have misunderstood 
him. John himself could not have un- 
derstood him at the time; but subsequent 
events suggested the explanation he has 
made. 

It may be remarked of the recalling of 
Psalm lxix. 9, by the disciples, that it 
might have come into the mind of John, or 
some other disciple, and have been spoken 
of. It is not likely that it occurred to them 
generally. 

THE OTHER EVANGELISTS. 


In recording this event, were they mis- 
taken in regard to the time of its occur- 
rence, or are they right, and John wrong 
in that respect? Or, again, did Jesus do 
the same thing twice? Most commentators 
are inclined to think that he did, — the first 
time as Jobn has described, and the second 
time as the synoptists have described. The 
traders may soon after have resumed their 
old practice, and when Jesus went up to 
the last passover, finding the same desecra- 
tion, he may have resorted to the same 
means for the purification of the Temple. 
No doubt there was the same desecration 
afterwards. But could Jesus have met 
with precisely the same success the second 
time? Was he-in a state of mind, at the 
last passover, at all harmonizing with such 
an act? The explanation given does not 
seem quite satisfactory, but it is possibly 
the right one. 
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LESSON XXIV. 
NICODEMUS. 


THE occurrence which formed the sub- 
ject of the last lesson probably took place 
the day before the passover. It must have 
become a subject of common conversation ; 
and, no doubt, there was a general desire on 
the part of the common people to see one 
who had displayed such power; and, for a 
time at least, had asserted an authority that 
even the rulers were bound to respect. 

It would seem that Jesus was a promi- 
nent figure at Jerusalem during this pass- 
over. He continued to teach, and to 
manifest his power before the people. 
Many believed on him, and were ready to 
declare themselves his disciples. But Jesus 
found not much encouragement in this. The 
belief that rested upon outward manifesta- 
tions of power would never know the secret 
of his authority, and would be of no avail 


in the establishment of the kingdom of 


God. When the false hopes excited had 
passed away, as pass away they must, 
Jesus knew that these very believers would 
be among his persecutors. 


THE PHARISEES. 


The ruling class among the Jews no 
doubt talked much about Jesus, and kept 
close watch over his movements. Person- 
ally they generally kept aloof from him. 
They were puzzled in regard to him, and 
were afraid of a popular movement in his 
favor. His assumption of authority they 
treated with scorn, and had no patience 
with his teachings. This obscure Galilean! 
who was he to presume to teach the law 
which he had never learned ! 

But there was one among them who had 
been impressed with what he had seen and 
heard. Howcoulda man do such things un- 
less he were a teacher sent from God! He 
resolved to visit him, to learn from his own 
lips who and what he was, and what the 
truth he had come to proclaim. He was 
“‘a ruler of the Jews; ” that is, a member 
of the Sanhedrim, the great Jewish coun- 
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cil of seventy-one members, that held the 
supreme authority in Jewish affairs. He 
went by night. It may not have been from 
fear of the Jews, but to secure freedom 
from interruption, and a more free conver- 
sation than could have taken place in the 
Temple in the presence of a crowd. Give 
him, also, the credit of going to Jesus, 
instead of sending for Jesus to come to 
him. It will be a most excellent lesson for 
the scholars, to learn to give to every act 
the best explanation it will admit of. 


THE CONVERSATION. 


It was to some humble dwelling that 
the wealthy Nicodemus, a man of the proud 
Pharisaic class, an honored ruler, directed 
his steps after night-fall on a day either in, 
or soon after, this passover week. He was 
accompanied by a servant bearing a torch, 
for the narrow and ill-made streets of Jeru- 
salem were not lighted with gas, and the 
evening was moonless. He reached the 
house where Jesus for the time abode, 
entered the outer door, and passed along a 
passage-way to the open court. After the 
customary salutations, seated on a rug or 
carpet in the common room of the house, 
he commenced his talk with the new teacher. 
This room was entirely open on the side 
towards the court. A palm-tree or two 
grew in the court; and a small portion of 
the sky, bright with a few stars, was visible 
above. There were present, besides, some 
of Jesus’ friends, most likely the disciple 
whose pen recorded the words that were 
uttered. 

“Rabbi!” It must have been a new 
sensation to Jesus to be thus respectfully 
and honorably addressed by a Pharisee. 
‘¢We know that thou art a teacher come 
from God: for no man can do these mira- 
cles that thou doest, except God be with 
him.” Notice the reason he gives for re- 
ceiving him as a teacher from God. 

Jesus did’ not reply hastily. We may 
believe he was drawn towards the man be- 
fore him. But it was the works that im- 
pressed Nicodemus. This wise Pharisee 
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saw only the outside. What dreams of 
greater works to come may have visited 
Was there the vision of a kingdom 
exceeding that of Solomon in glory? ‘The 
new teacher sees the direction of his 
thought. The reply, at first, seems ab- 
rupt, and but little connected with what 
Nicodemus has said. But a deeper consid- 
eration excites our wonder at its appropri- 
ateness and searching power. The personal 
compliment is waived aside. The ‘‘ teacher 
come from God,” because he can do some 
things that other men cannot, is all nothing 
unless there is a recognition of the God- 
given spirit, and a perfect yielding to the 
influence of that spirit. Nicodemus, Phar- 
isee and ruler, sitting now humbly at the 
feet of this Galilean whom your imagina- 
tion has begun to clothe in kingly robes, 
because of his manifestation of more than 
kingly power, will you still sit at his feet, 
and recognize him as heaven-sent, when 
you have heard his message, and learned 
how low you must stoop, in a worldly sense, 
to enter into the kingdom which he has 
come to proclaim ? 

In a sweet tone, but sad, Jesus, as if 
apprehensive ef the disappointment they 
must eccasicn, utters the words that are 
engraven over the portals of the spiritual 
kingdom: ‘¢ VERILY, VERILY, I say UNTO 
you, EXCEPT A MAN BE BORN AGAIN, HE 
CANNOT SEE THE KINGDOM OF Gop.”’ 

Now mark the bewilderment of Nicode- 
mus. He is not a fool. He does not reply 
immediately, as the account seems at first 
thought to intimate. The term ‘“ born 
again” is not new to him. The Gentile 
coming into Jewry was born again. He is 
not ignorant of the metaphor. But a Jew 
to be bern again! That is the stumbling- 
block. What can Jesus mean? Much is 
said beyond what is recorded; and it may 
be that Nicodemus, in his efforts to pierce 
the mystery, is led back to the literal mean- 
ing of the words, and says, more to himself 
than to Jesus: ‘‘ No, this cannot be. How 
can a@ man be born when he is old?” At 
the same time he looks up to Jesus as 


him! 
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inquiring if he can possibly mean that. 

The answer makes all clear as far as this 
is concerned. Nicodemus may banish that 
thought from his mind. A man must ‘‘ be 
born of water (that is, come into outward 
relations with the new kingdom), and of the 
Spirit” (thatis, permeated with its principles 
and transformed in his inward life). Nothing 
in nationality, descent, or worldly position, 
exempts from this. Nicodemus claims that 
the promised blessing is his as a Jew, a 
descendant of Abraham. But no: ‘‘ that 
which is born of the flesh is flesh; and that 
which is born of the Spirit is spirit.” That 
which comes on the worldly side is worldly ; 
but that which comes on the heavenly side 
is heavenly. Nicodemus by birth is a Jew, 
by education is a Pharisee, by favoring 
circumstances is a ruler; but only by the 
renewing life of the spirit of God can he 
enter into the kingdom of God. And the 
same entrance is for priest and people, 
Pharisee and publican, rich and poor, 
learned and unlearned, Jew and Gentile. 

A silence comes upon all. Jesus has 
discoursed with Nicodemus as he could not 
with his humble and unlettered friends. He 
has revealed the profoundest truth. Can 
Nicodemus receive it? The night-breeze 
sways the palm-trees, and the music of 
rustling leaves is heard. Again Jesus 
speaks: ‘* Marvel not that I said unto 
thee, Ye must be born again. The wind 
bloweth where it listeth, and thou hearest 
the sound thereof, but canst not tell whence 
it cometh, and whither it goeth: so is every 
one that is born of the Spirit.” Thus is 
borne in sweetly upon all listening” souls 
the divinest truth. 

But the old opinions still cling to Nico- 
demus. The eyes cannot yet adjust them- 
selves to the newlight. ‘There is a haziness 
that seems to render all things obscure. 
‘* How can these things be?” is still his 
question. 

Now Jesus is more directly personal, and 
his surprise at the slowness of Nicodemus 
to understand gives to his words the tone 
of rebuke: ‘‘ Art thou a master [teacher] 
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of Israel, and knowest not these things ?” 
Jesus had but touched upon spiritual 
themes. He has used terms, and illus- 
trated by experiences, with which the 
teachers of Israel should have been famil- 
jar. What hehas said is not beyond the 
grasp of the common mind. It was almost 
like speaking of earthly things. And yet 
Nicodemus understands not. How then can 
he understand, should he unfold to him the 
mysteries of the kingdom of God, these 
heavenly things that are yet to be pro- 
claimed? No one but him, the Son of Man, 
has ascended up into the region of heav- 
enly things, amid which he lives, and 
which he is now bringing down to human 
apprehension. As Moses lifted up the ser- 
pent in the wilderness, the sign of health 
and life to the ancient people, so must the 
Son of Man be lifted up, the giver of spir- 
itual health and life to all that should 
believe. 

The conference ended. Nicodemus 
slowly wends his way back to his luxurious 
home. ‘The wind sways the palm-branches 
as he passes along the court and enters his 
house: there is a faint response in his soul 
as the words of Jesus come back to him; 
but not yet can he enter into the fulness 
of their meaning. 


THE NEW BIRTH. 


The questions in the ‘‘ Lessons ” will in- 
dicate a good method of leading the schol- 
ars into some idea of what is meant by this 
expression. Birth simply means coming 
into life. It is used in its literal sense as 
expressive of entrance into the natural life, 
but may be used as expressing entrance 
into any sort of life. The idea con- 
nected with life is growth, development. 
Birth is therefore expressiye of entering 
upon higher states of being. If the direc- 
tion of a man’s life is downward, and he 
descends from one range of enjoyments to 
a lower, we do not call it being born, but 
dying. The better the present lesson is 
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be understood what the Scriptures mean by 
life and death. 

Many methods of illustrating the subject 
will suggest themselves. Suppose a boy 
has been brought up in ignorance and vice. 
He finds his chief pleasure with vicious 
companions. He lies, he steals; he lives 
in dirt and filth; he cares for nobody, and 
has nobody to care for him. He has a sort 
of happiness in his low, reckless life; that 
is, a sort of happiness to him, for he knows 
nothing greater and better. 

Now take this boy into a family of kind- 
hearted, intelligent people. He is washed 
and dressed to look respectable. He is 
treated in all respects with great kindness, 
but must of course conform to the family 
rules and customs. He is sent to school, 
comes into line with other boys, and is sub- 
jected to the same tasks. He does not feel 
right at first. Well-cared for as he is, he 
rather wishes to get back to his old ways. 
This is because his life is only changed in 
its surroundings ; the corresponding change 
has not yet taken place in his disposition 
and habits. But wait. By degrees the 
pleasure of doing things to please others 
comes to him. He begins to experience 
the happiness of loving his friends, and 
being loved by them. He makes progress 
at school, and has a new sensation of hap- 
piness in knowing things. He is thus 
gradually coming into a new life, a larger, 
better, happier life. This is as a birth to 
bim. ‘There is no longing for the old life 
now, but a pressing forward into the new. 

By describing the change in a man as he 
comes out of his selfish, worldly life, in 
which God is not, and cannot be, into a 
life so pervaded by his spirit that there is 
a delight in keeping His law, a delight in 
charity, in virtue, in right-doing, a bright 
faith in the existence of an eternal world, 
a present enjoyment of eternal things, you 
will help the class to an understanding of 
what Nicodemus was so slow to apprehend. 


«‘Huminitry is the garb with which God 


understood, the better, by and by, will| clothes the pious soul.” 


THE TEACHER’S GUIDE. 


LESSON XXYV. 
JESUS AND THE BAPTIST. 


WE now reach the only place in which 
the ministry of Jesus and the ministry of 
the Baptist seemed to come in contact. 
The stern and uncompromising reformer 
from the wilderness, with his rough gar- 
ment of camel’s hair, bound about his waist 
with a leathern girdle, with his unshorn 
locks and beard, startling all Judea with 
his trumpet-call to repentance, did not, 
perhaps, win our love. But, in the scene 
that now comes before us, he not only wins 
our love, but our admiration for his noble 
traits of character, his joy in becoming 
nothing that Jesus might be all. 

Jesus and his disciples, not long after the 
passover, left Jerusalem and visited the vil- 
lages of Judea. Whether he personally 
met the Baptist is not stated. But both 
were preaching and baptizing, at times not 
far from each other. Jesus, however, did 
not personally baptize, but through his dis- 
ciples. In a certain sense, John and Jesus 
were brought into rivalry with each other. 
They were addressing the people of the 
same villages, and drawing their disciples 
from the same population. Many of the 
audience of John the Baptist on one day 
would compose the audience of Jesus on 
the next, or not long after. The two 
teachers were talked about, their styles 
compared, their teachings discussed. Jesus 
was the more winning. The crowds flocked 
to him, and the numbers that gathered 
about John lessened. Controversies arose 
in regard to the efficacy of John’s baptism. 
A prominent Jew among the disciples of 
Jesus contended strongly against certain 
disciples of John, who were no doubt 
standing up bravely for their master, and 
perhaps asserting that all should first be 
baptized of John. It was natural that 
such controversies should arise among the 
disciples of Jesus, some of whom had 
received John’s baptism, and others not. 
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JOHN’S SELF-RENUNCIATION. 


Finally, John’s disciples, grieved at the 
slight seemingly put upon their Master, go 
to him with their complaints. He assures 
them that the course things are taking is 
the ordination of Providence. ‘‘ A man 
can receive nothing, except it be given him 
from above. Ye yourselves know that I 
told you that I am not the Christ, but am 
sent before him. He is the bridegroom, 
the people are the bride. I am but the 
friend of the bridegroom, standing by him 
and rejoicing greatly at the sound of his 
voice. ‘The tidings you bring me give me 
joy. My mission is ended. He must in- 
erease, but I must decrease.” How few 
men in the world’s history have been great 
enough, devoted enough to the service of 
truth, true enough to God, discerning 
enough, to recognize the coming of a 
greater, and say with joy, ‘‘ He must in- 
crease, but I must decrease”! Verily, 
‘among them that are born of women 
there is no greater prophet than John the 
Baptist; but who are they that are even 
‘least in the kingdom of God”? 


THE JUDEAN VILLAGES. 


It is impossible to follow Jesus on his 
Judean tour. The site of non, near 
Salim, where John was baptizing, cannot 
be fixed upon. It may be that it was 
somewhere on the banks of the Jordan; 
but probably it was somewhat west of the 
Jordan at a spot where there were copious 
springs. Different parties who have en- 
deavored to ascertain its location have 
come to widely different conclusions. 

The villages visited by Jesus were prob- 
ably north of Jerusalem, and north-east 
towards the Jordan. How long he was in 
this part of the country is uncertain. Those 
writers who crowd the public life of Jesus 
into one short year allow about four weeks 
for his Judean ministry, — from the latter 
part of March to the latter part of April. 
Other writers allow about eight months, 
extending the time to December or Jan- 
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uary. They are led to this by John iv. 35. 
The harvest there referred to would occur 
in May. 

The ministry was evidently a successful 
one. Jesus was received with favor by the 
villagers, and crowds followed him from 
place to place. 


THE IMPRISONMENT OF JOHN. 


Could the exact time of John’s imprison- 
ment be fixed upon, it would settle the 
question in regard to the length of time 
spent in Judea by Jesus. But it cannot. 
The imprisonment took place soon after the 
occurrence described in this lesson. Jesus 
was closely watched by the Pharisees, and, 
now that John had been removed, was 
apprehensive that their power would be 
directed against himself. He concluded, 
therefore, to withdraw into his own prov- 
ince. 


LESSON XXVI. 
A REVIEW. 


Tuer object of this lesson is to recall 
and connect what has been learned of the 
life of Christ. It may be well to go through 
the questions as they are given, especially 
with the younger classes. But giving the 
answers to the questions will not secure for 
the scholars all that the lesson aims at. 

Let each scholar, who is old enough, and 
has the ability to do it, recite in their order 
the events in the life of Christ which have 
been noticed. For instance, something 
like this: Birth, presentation at the Tem- 
ple, visit of the Magi, his first passover, 
baptism by John, temptation, first disci- 
ples, presence at Cana, purification of the 
Temple, talk with Nicodemus, Judean 
ministry. These fixed in the mind, let the 
recitation in the class (certainly with all the 
older classes) proceed in this manner: 
The first scholar relates what he can in 
regard to the birth; the second takes up 
the story and goes on with the presentation 
at the Temple; the third gives a brief ac- 
count of the Magi; the fourth alludes to 
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the flight into Egypt, and tells of the return 
and abode in Nazareth during childhood; 
the fifth, the going-up to Jerusalem at 
twelve years of age to attend the passover, 
and what occurred; next will come the 
abode in Nazareth till manhood; then will 
follow the going to the Jordan to meet 
John, the baptism, the abode in the wil- 
derness where he seemed to form his life’s 
plan, overcoming all temptation to swerve 
from the absolute right; the return to the 
Jordan, and the attachment to him of some 
of John’s disciples; the journey to Cana, 
and the marriage-feast there; the going to 
Capernaum, and soon after up to Jeru- 
salem to the passover, and the occurrence 
at the Temple; the visit of Nicodemus ; 
the departure from Jerusalem into the vil- 
lages of Judea; success attending his 
preaching ; his disciples and the Baptist’s ; 
noble testimony of the Baptist; the latter’s 
imprisonment, and Jesus’ departure for 
Galilee. 

This will be filled in more or less, ac- | 
cording to the ability of the class, and the 
suggestions of the teacher. The older) 
classes ought to tell a pretty full story, and | 
all classes a very interesting one. It is} 
very essential that the teacher should have : 
the connected story in his own mind, and | 
that as fully as possible. *Let the ‘‘ Lesson; 
Papers” and all books be laid aside, and | 
the suggestions come from mind to mind. 


ECCLESIASTES XII. 


As an illustration of metaphorical or) 
figurative language, we gave last month 
the generally accepted interpretation o 
this chapter. 

One good brother says he cannot accepti 
that interpretation. Itis to him in many. 
respects faulty, and in some _ respects 
coarse. We think it very likely that he 
may be partially, if not wholly, right. But 
we have never seen, or heard suggested: 
any interpretation that seems on the whole 
more consistent. 
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Our purpose in alluding to the subject 
now is to impress upon our readers that it 
is often impossible to get at the precise 
meaning of language used two or three 
thousand years ago. It often happens that 
the writers of the Scriptural books have 
ideas put into their words which never 
were in the writers’ minds, as even our 
young readers will see by reading the 
headings of the chapters in the ‘‘ Song of 
Solomon.” 

What further consideration we have been 
able to give to the subject of this chapter 
has not.helped us to a better interpretation. 
It is said that the ‘‘ almond-tree shall flour- 
ish,” or blossom, cannot refer to the white 
hair of old age, because the blossoms of 
the almond-tree are not white, but pink. 


But Thompson, in ‘* The Land and the |, 


Book,” says, ‘‘ The point of the figure is 
doubtless the fact that the white blossoms 
completely cover the whole tree without 
any mixture of green leaves.” We cannot 
decide, as we know not how an almond- 
tree in full blossom would appear in a land- 
scape. 


THE SECRET OF TEACHING. 


TuE great secret of teaching is to excite 
the self-activity sof the scholars, so as to 
make them think about the subject for them- 
selves. The teacher who has learned the 
art of thus exciting the attention of the 
scholars is on the highway to successful 
teaching. At Boston a little girl was enter- 
taining me very pleasantly in the parlor, 
while I was waiting for a friend to come 
downstairs. 
Sunday School?” ‘Oh, yes, I go to 
Sunday School.” ‘You have a good teach- 
er?” ‘Oh, yes! I have a splendid teacher 
—a magnificent teacher.” When the girls 
in New York say “splendid” and “ mag- 
nificent” they mean nothing. I wanted to 
see what these words meant in Boston, so 
I said: ‘‘ You prepare your lessons during 
the week?” “QOh,.yes! teacher makes us 
do that.” I said: “‘Give my compliments 
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to your teacher. A teacher who makes her 
scholars prepare their Sunday school les- 
sons during the week must be a very good 
teacher.” ‘‘ Well,” she said, ‘‘ I don’t mean 
she makes us,” thinking her way of stating 
it had reflected on the spirit of the teacher. 
«Ah! I said, ‘‘you have spoiled a good 


story.” ‘‘ Well,” she said, ‘‘I don’t mean 
she makes us get up our lessons.” ‘* What 
do you mean, then?” TI asked. ‘‘I mean,” 


she said, ‘‘that she teaches us so that we 
love to get our lessons.” So I multiplied 
the compliments a hundred-fold, and said: 
‘« A teacher who teaches so as to make the 
scholars love to get up their lessons is in- 
deed a splendid teacher —a magnificent 
teacher.” J. H. Vincent. 


BLUNT PREACHING. 


I wave tried to drive certain long brass- 
headed nails into a wall, but had never suc- 
ceeded except in turning up their points, 
and rendering them useless. When a trades- 
man came, who understood his work, I 
noticed that he filed off all the points of the 
nails, the very points upon whose sharpness 
Thad relied ; and when he had quite blunted 
them, he drove them in as far as he pleased. 
With some consciences our fine points in 
preaching are worse than useless. Our 
keen distinctions and nice discriminations 
are thrown away on many: they need to 
be encountered with sheer force and blunt 
honesty. The truth must be hammered 
into them by main strength, and we know 
from whom to seek the needed power. 

Selected. 


IE genol ie) lavseR COIN CC sb) x6). 160), 


A wisr clergyman, now deceased, once 
said: ‘‘ He had learned to preach, not only 
so that people could understand him, if they 
had a mind to, but also that they could not 
misunderstand him if they wanted to.” 


We can do more good by being good 


than in any other way. Rowland Hill. 


Goop words are like dew-drops: they 
fall silently, but who can tell the effect ? 


140 


WHAT SUNDAY SCHOOLS WANT. 


A company of friends were discussing 
the wants of the Sunday schools. One was 
busy with a pencil, noting the different 
wants that were mentioned. Here is the 
result : — 

We want in our schools more children, 
more teachers, more workers, more grace, 
more faith, more zeal, more prayer, more 
piety, more consecration, more self-denial, 
more punctuality, more regularity, more 
discipline, more of God’s word, more of 
the Divine presence, more of the Holy 
Ghost, more of the personal dealings with 
the heart and life, more earnest, faithful, 
and powerful effort to save souls, and more 
of that expressive sentiment, ‘‘ All our 


schools and all our scholars for Jesus.” 
Exchange. 


LEARNED BIBLE READERS. 


Tue learned Le Clere tells us that, while 
he was compiling his harmony, he was so 
struck with admiration of the excellent 
discourses of Jesus, and so inflamed with 
the love of his most holy doctrine, that he 
had then but just begun to be acquainted 
with what he scarcely ever laid out of his 
hands from infancy. During the time that 
Dr. Kennicott was employed on his Poly- 
glott Bible, it was the constant office of his 
wife, in their daily airings, to read to him 
those portions to which his immediate at- 
tention was called. When preparing for 
their ride, the day after this great work 
was completed, upon her asking what book 
she should take, ‘‘ Oh,” said he, ‘‘ let us 
begin the Bible.” 


LESSONS FOR JULY. 


«« Jesus at Jacob’s Well;” ‘‘ Beginning 
of Galilean Ministry;” ‘‘ Jesus at Naza- 
reth;” ‘‘ Jesus at Capernaum.” 


Maxim or AristoTLe.—To say what 
should be said, to only say what should be 
said, and to say it as it should be said. 
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THE CARPENTER. 
BY GEORGE MACDONALD. 


On, Lord, at Joseph’s humble bench, 
Thy hands did handle saw and plane; 

Thy hammer nails did drive and clench, 
Avoiding knot and humoring grain. 


That Thou didst seem, Thou wast indeed; 
In sport Thy tools Thou didst not use; 
Nor, helping hind’s or fisher’s need, 
The laborer’s hire, too nice, refuse. 


Lord, might I be but as a saw, 
A plane, a chisel, in Thy hand! 
No, Lord! I take it back in awe, — 
Such prayer for me is far too grand. 


I pray, O Master! let me lie 
As on Thy bench the favored wood; 
Thy saw, Thy plane, Thy chisel ply, 
And work me into something good. 


No, no; ambition, holy-high, 

Urges for more than both to pray; 
Come in, O gracious force, I cry, — 

Oh, workman, share my shed of clay! 


Then I, at bench, or desk, or oar, 
With last or needle, net or pen, 

As Thou in Nazareth of yore, 
Shall do the Father’s will again. 


GOLDEN GRAINS. 


Txov must be true thyself, 
If thou the truth wouldst teach; 
Thy soul must overflow, if thou 
Another soul wouldst reach: 
It needs the overflowing heart 
To give the lips full speech. 


Think truly, and thy thought 
Shall the world’s fame read; 
Speak truly, and thy word 
Shall be a faithful seed: 
Live truly, and thy life shall be 
A great and noble creed. 
Oriental Poetry. 
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LESSON XXII.—THE MARRIAGE AT CANA. 


[JOHN If. 1-11.] 


** Verily, verily, I say unto you, he that 
he do also.” — JOUN xiv. 12. 


believeth on me, the works that I do shall 


“Gay mirth shall deepen into joy, 
Earth’s hopes shall grow divine, 
When Jesus visits us, to turn 
Life’s water into wine.” 


FOR YOUNG SCHOLARS. 


How long did it take Jesus and his disciples to | wine sold in this country is seldom the pure juice 


travel from the Jordan into Galilee? 

[Two days. ] 

To what village in Galilee did they go? 

How far was this from Nazareth ? 

[About twelve miles. ] 

Why did they go to this village ? 

Do you suppose that the marriage was that of 
some relation or friend of Jesus? 

Was this wedding any thing like weddings now? 

[No; the wedding-feast continued a week, and 
sometimes longer. ] 

What is wine? 

Where is it a common drink? 

[In countries where grapes grow abundantly. ] 

Why do many people now think it wrong to 
drink wine ? 


[Because it leads to drunkenness. Besides, the 


of grapes. | 

What do you think about it? 

Did the supply of wine fail at this marriage- 
feast in Cana? 

What did this lead Mary to do? 

Why did she tell him? 

[It was customary for friends to make presents 
of wine, and, may be, she thought he would find 
a way to procure some. } 

How did he answer her? 

Does his answer seem to you harsh ? 
[The words do seem a little harsh. 
not likely that he spoke in a harsh tone. ] 

What did Jesus afterwards do? 

Do you think that all the guests at this mar- 
mage 1 were happier for having Jesus with 
them { 


But it is 


FOR OLDER SCHOLARS. 


Where did Jesus go on his return from the 
Jordan, and for what purpose ? 

What occurred at this wedding? 

Why is this called a miracle ? 

Suppose you had been one of the servants who 
filled the jars with water, and then drew it out 
as wine, what would you have thought? 

Are we sure that every thing took place at this 
wedding precisely as John describes it ? 

What were the *‘ waterpots of stone”? ? 

[They were jars for holding water for the 
customary washings. See Mark vii. 4. 

What was the size of these water-jars ? 

{The “‘firkin”’ is probably the Jewish bath, a 
measure of about eight and one-half gallons. The 
six jars would therefore hold about one hundred 
and twenty-five gallons. ] 

Who is meant by the “ governor of the feast ’’ ? 

[The one who presided, and had the general 
direction of affairs] 


In commending the wine, what did he say? 

What reason can you give for the general 
custom to which he alluded ? 

Do you think this account of the wedding at 
Cana furnishes a good argument in favor of the 
general use of wine? 

Have circumstances so changed that what St. 
Paul says (Rom. xiv. 21) now applies ? 

The Pealmist says, “ wine that gladdeneth the 
heart of man, making his face to shine like oil.” 
May we speak of what occasions joy in our hearts 
as the ‘¢ wine of life”? 

Is the greater enjoyment of the earthly life in 
youth or age? 

In that life, then, when is the good wine given? 

How is it as the senses become dull with age? 

Is it the same in the spiritual! life? 

[No; the enjoyment of God’s love increases 
with years. Goodness and truth become more 
and more precious to the soul. Jesus gives good 
wine always; but the last is ever the best.] 


OUTLINE FOR ADVANCED CLASSES. 


The wedding-feast; the significance of the presence of Jesus; the miracle: its nature, purpose 
and meaning; its credibility; the turning of water into wine in life. 


142 


SUNDAY-SCHOOL LESSONS. 


LESSON XXIII.— THE PURIFICATION OF THE TEMPLE. 


[JOHN Il. 13-21.] 


“ Woliness becometh thine house, O Lord, for ever.”—PSALM xciii. 5. 


“ Fling wide the portals of your heart, 
Make it a temple set apart 
From earthly use for heaven’s employ, 
Adorned with prayer, and love, and joy.”’ 


FOR YOUNG SCHOLARS. 


Where did Jesus go from Cana? 

[John ii. 12. Ca-pér-na-um.] 

How long did he stay there ? 

What was his next journey ? 

What can you tell about the passover ? 

In what part of the Temple were the traders ? 

For what purpose were animals sold there ? 

[For the sacrifices. ] 

Why were money-changers there ? 

[The money given at the Temple had to be 
Jewish coin. Most of the coin in common use 
was Roman, or of some other foreign stamp. The 
money-changers gave Jewish coins for the foreign, 
charging a good profit. ] 

Where should this business have been done? 


What did Jesus do? 

Is it strange that the traders obeyed him? 

Must there not have been something very com- 
manding and noble in the appearance of Jesus? 

[It is not necessary to suppose that Jesus used 
any violence towards the men. His “‘ scourge” 
was a few rushes braided or fastened together. ] 

What is it enables “‘ one to chase a thousand, 
and two to put ten thousand to flight ’’ ? 

Did Jesus drive out these men by his physical 
strength, or his moral power ? 

Should we always stand up for the right ? 

Did this worldly business carried on in the 
Temple interfere with the pure worship of God? 

Does the worldly spirit in the heart ? 


FOR OLDER SCHOLARS. 


Where was Capernaum ? 

Why is it said down to Capernaum ? 

At what time of the year was the passover? 

Why did Jesus go up to Jerusalem ? 

As he entered the gate of the Temple, wha 
roused his indignation ? 

What occasion was there for the sale of animals, 
and the exchange of money? 

Where was this business formerly carried on? 

[Outside the Temple walls, probably near the 
gates. It gradually worked into the Temple.] 

Did all the Jews regard this intrusion of trade 
into the Temple with favor? 

[No; many regarded it as a desecration. | 

Describe what occurred as you picture it in 
your imagination. 


Does this act of Jesus harmonize with his usual 
mildness ? 

What did his disciples remember ? 

What does to be ‘eaten up’ by any strong 
feeling or passion signify ? 

How do you account for Jesus’ success ? 

What did the Jews mean by asking for a sign? 

What answer did Jesus make to them ? 

What did he mean ? 

Why did he call the Temple his Father’s house? 

In what forms does the worldly spirit get into 
houses of worship in these days? 

Do the other evangelists describe the expulsion 
of the traders from the Temple? 

[See Matt. xxi. 12, 18; Mark xi. 15-17; Luke 
xix. 45,46. But ata different time. ] 


OUTLINE FOR ADVANCED CLASSES. 


The holiness of the temple; the encroachments of the traders; Jesus’ indignation; the spirit he 
manifested; his act; why effective; his reply to the Jews; the account of the synoptists. 


LESSON XXIV. 


— NICODEMUS. 


[JOHN Ill. 1-15.] 


“ For they that are after the flesh do mind the things of the flesh: but they that are 


after the Spirit, the things of the Spirit.”’— 


ROMANS viii. 5. 


** Holy Spirit, all divine, 
Dwell within this soul of mine; 
See, to Thee I yield my heart, 
Shed Thy life in every part.” 


SUNDAY-SCHOOL LESSONS. 
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FOR YOUNG SCHOLARS. 


Was there generally a great number of Jews 
gathered at Jerusalem at the passover ? 

Would what Jesus said be talked about ? 

Did many of the Jews believe on him ? 

[John ii. 283. Jesus knew that most of these 
did not believe on him in the right way.] 

What ruler wished to talk with him ? 

[Nic-o-dé-mus. He found out where Jesus was 
staying, and went one evening to see him.] 

Do we know all their conversation ? 

[No; only the most important part of it.] 

How did Nicodemus greet Jesus ? 

What did Jesus answer ? 

Why did Nicodemus think that Jesus was a 
teacher come from God? 

[You will notice that he did not say because 
Jesus spoke such wise and true words. ] 


Did he use the word ‘‘ born” in its common 
sense? 

When a little child is born into the world. does 
it know any thing? 

By and by the child will begin to learn and to 
think: may we call this another birth? 

A birth into what world? 

[The world of knowledge, or of mind.] 

The child begins to know about God; loves him 
as his Heavenly Father: is this a birth? 

A birth into what world? 

[Into the world of God, or Spirit: a world he 
cannot see with his eyes, but knows in his soul. ] 
Why is such a child in the kingdom of God? 

Did Jesus wish Nicodemus to understand about 
this spiritual kingdom ? 

Do you suppose he thought of these words of 
Jesus afterwards, and understood them better ? 


FOR OLDER SCHOLARS. 


Did Jesus much value that kind of belief that 
was occasioned by the power he manifested ? 

Who was Nicodemus ? 

Had any of his rank believed on Jesus ? 

Why did he go to Jesus by night ? 

Were others present at the interview ? 

How did John’know about the conversation ? 

What did Nicodemus not comprehend in the 
reply of Jesus? 

[“ Born again” is not, perhaps, so good a 
translation as ‘‘ born anew,’’ or “from above.’’] 

Would a Jew be likely to think that any change 
was required in himself ? 


Did the “ kingdom of God”’ mean the same to 
Jesus as to Nicodemus ? 

What is ‘“ born of water and of the spirit” ? 

[The coming into the kingdom through any 
recognized form is not enough. A man must be 
born not only of water, but of the spirit.] 

What simile did Jesus use? ~ 

Was Nicodemus still in perplexity ? 

How was Jesus in heaven? 

Had any man ascended into the region of 
spiritual truth as he had? 

Was his coming down from heayen real, or only 
as it would appear unto men ? 


OUTLINE FOR ADVANCED CLASSES. 


Position of Nicodemus in Jewish society; hot’ *ffected by the works of Jesus; his object in 
seeking an interview; his ideas as a Jew; the reason of his obtuseness; what Jesus meant by the 


new birth; what he asserted in regard to himself. 


LESSON XXV.— JESUS AND THE BAPTIST. 
[JOHN III. 22-30.] 
“There is no greater prophet than John the Baptist.’”’ — LUKE yii. 28. 


“ Of all the diadems that on the brows 
Of saints in glory shine, 
Not one with brighter, purer halo glows 
In heaven’s high court, than thine.” 


FOR YOUNG SCHOLARS. 


After the occurrences at Jerusalem which have 
been described, where did Jesus go? 

{Into the villages of Judea. } 

Were those who became his followers bap- 
tized ? f 

{John iii. 22; iv. 12.] 

Do you suppose the mode of baptism was just 
the same as that of John the Baptist ? 

{Different words were no doubt used.] 

Who was baptizing at Anon, and why? 

[John iii. 23. Jesus was also near by.] 


Did John’s disciples like to see Jesus becoming 
so much more popular than their master ? 

When they complained, what did John say? 

[John iii. 80.] 

Was he sorry on that-account? [Verse 29.] 

Do great preachers generally like to have the 


people desert them and go to others ? 


Why did John? 
Does this show him to have been a wonderfully 


unselfish and true man? 


What happened to John soon after this, and 


what did Jesus do? 
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FOR OLDER SCHOLARS. 


What did John’s baptism signify ? E 
[The determination to lead a reformed life, as a 
preparation for the coming of the kingdom of 


od. 
Wat did the baptism by the disciples of Jesus 
mean? , 

[The entrance into that kingdom. | i L 

Do you see that a controversy might easily arise 
among the followers of Jesus in regard to the 
value of John’s baptism ? 

With whom did a dispute commence? 

[John iii. 25. Read Jew instead of “ Jews.’’] 

What do you suppose the difference of opinion 
might have been? ‘ 

Did the disciples of John seem grieved at the 
course things were taking? 

What was his reply to them? 


. [Chap. iii. 27-30. The succeeding verses, though 
seemingly a portion of John’s reply, are the 
testimony of John, the writer of the gospel.] 

How do youunderstand the beautiful metaphor 
of “ friend to the bridegroom ”’ ? 

[The groomsman, generally a near friend of 
the groom, prepared the way, and made the 
arrangements for the marriage. | 

In what sense was John to decrease? 

Can you illustrate this by the relation of the 


morning-star to the sun? 


What do you most admire in the character of 
this grand prophet? 

Why did the imprisonment of John, that soon 
followed, and the knowledge of the Pharisees of 
the success of Jesus, lead the latter to depart into 
Galilee ? 


OUTLINE FOR ADVANCED CLASSES. 


Movements of Jesus after the Passover; his nearness to the Baptist; the relation between their 


respective disciples; the question in regard to baptism; the Baptist’s testimony; the departure of 


Jesus into Galilee. 


LESSON XXVI. 


—A REVIEW. 


“For the kingdom of God is not meat and drink, but righteousness.” — ROMANS xiv. 17. 


“No royal pomp adorns 
This King of Righteousness; 
Meekness and patience, truth and love, 
Compose his priticely dress.”” 


FOR YOUNG SCHOLARS. 


Why was Jesus carried to the Temple when he 
was a babe? 

What do you know of his boyhood? 

Where was his home? 

Did he learn a trade? 

When do we first hear of him as a man? 

Who was John the Baptist? 

Where did Jesus go to hear him? 

Did he baptize Jesus ? 

Where did Jesus go afterwards ? 

Was he tempted as everybody is? 


Did he resist every temptation ? 

When he came back to John, what did John 
call him? 

Who joined him and became his disciples ? 

Where did he go next? 

What occurred at Cana? 

From Cana where did he go? 

What was his next journey ? 

What did he do at Jerusalem ? 

Where did he go from Jerusalem ? 

What in his life has interested you most? 


FOR’ OLDER SCHOLARS. 


What occurred when the infant Jesus was car- 
ried to the Temple? 

How do you suppose his youth was spent? 

Give an account of John the Baptist. 

Describe the baptism of Jesus? 


What temptations came to him in the wilder- 


ness ? nh 
Who first joined him as disciples, and why ? 
Tell about his return into Galilee. 


Why did he go up to Jerusalem ? 

Describe the expulsion of the traders from the 
Temple. 

Tell about the visit of Nicodemus. 

What did Jesus do afterwards? 

Did many become his followers ? 

How did this affect John the Baptist? 

Give in its order what you have learned of the 


| life of Jesus ? 


OUTLINE FOR ADVANCED CLASSES. 


Take a connected view of the life of Christ as far as given; why all between the “ temptation” 
and his return from Judea into Galilee is passed over by the synoptists; how John knew of this part of 
his history. 


